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Abstract

Background: The preservation of social harmony within the Batak Mandailing tribe relies
heavily on the transmission of traditional Dalihan Na Tolu principles. Through informal
education, parents and traditional leaders pass these values to the younger generation within
the family setting. For indigenous peoples, informal schooling is effective due to its emphasis
on habituation and familial context, providing adolescents with the opportunity to preserve and
transmit indigenous heritage.

Objective: This study aims to illustrate the implementation and effectiveness of informal
education in preserving the Dalihan Na Tolu heritage within Batak Mandailing families,
ensuring the continuity of the kinship social structure for future generations.

Methodology: Utilising a qualitative case study design, this research gathered detailed
information through observational fieldwork and interviews with key informants. The study
focused on how Dalihan Na Tolu principles are integrated and taught through informal
educational practices.

Results: The findings indicate that the Dalihan Na Tolu tradition is successfully transmitted
through consistent family interactions and parent-child communication. The study emphasises
that upholding these practices within the home remains the primary driver for successful
societal implementation among the youth.
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Conclusion: Informal education is a vital and effective means for the younger generation to
uphold traditional Batak Mandailing values. It bridges the gap between ancient kinship
requirements and contemporary family life.

Unique Contribution: This research provides valuable insights into the conceptualisation of
informal education within indigenous frameworks. It specifically helps younger generations
and scholars understand the pedagogical nuances of traditional kinship transmission.

Key Recommendation: It is recommended that further research be conducted at diverse
indigenous sites to allow for a comparative analysis of how informal education varies across
different ethnic kinship systems in Indonesia.

Keywords: informal education, Dalihan Na Tolu, kinship, family, social system.

Introduction

To preserve the harmony of the family social structure passed down by traditional leaders and
parents through informal education, the younger generation in the Mandailing Batak tribe is
being taught Dalihan Na Tolu traditional values. An essential strategy for ensuring that the next
generation can uphold and implement the ethical principles of Dalihan Na Tolu is informal
education within the family and community. Informal education is crucial for educating our
children and society, as it can help the community maintain harmony by guiding them towards
local traditional values. According to Purwito et al. (2021), informal education takes place in a
more dispersed and unstructured manner. Informal education is defined by Decius et al. (2024)
as knowledge gained through everyday experiences, both conscious and unconscious, from
birth to death. Local knowledge serves as the foundation for informal education, a traditional
learning process in which teaching strategies evolve naturally within a particular family and
community setting. As learners, it aids the younger generation in developing their skills,
attitudes, and knowledge (Jarvis et al., 2021). Everyday activities incorporate informal
education. The entire educational process, which encompasses education within the family,
community, and other social contacts, relies heavily on informal education. The nation's
character can be strengthened by facilitating the internalisation of local wisdom through
informal schooling within the family.

Parents' involvement in informal education is essential because they are the first to teach their
children values and standards, fostering character education that significantly impacts their
achievement in formal education later on (Pratiwi & Saputra, 2023). Family and informal
education significantly influence young people’s interest in farming, suggesting that informal
education can inspire them to think entrepreneurially and acquire practical skills. The
significance of using aspects of regional culture in educational initiatives. While maintaining
cultural heritage, informal education environments can enhance social interactions and literacy
(Shi & Nicolas, 2023).

These principles of Dalihan Na Tolu are mirrored in the kinship bonds among Mandailing
community members. One cannot divorce this familial connection from any of a person's
sociocultural activities. This demonstrates adaptation to typical local cultural circumstances
and displays commonalities with kinship systems in other locations (Kumala et al., 2023).
Kinship serves to uphold social bonds between people and preserve cultural and linguistic
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heritage. According to Suwarno et al. (2022), the kinship system plays a crucial role in
preserving social relationships by fostering cooperation and solidarity. Kinship systems,
therefore, provide a basis for social contact, which contributes to the resilience of communities,
particularly when they are confronted with obstacles such as natural disasters. This
demonstrates how kinship and social connection help a community develop its identity and
support its long-term economic and environmental viability (Tanjung, 2023). Social ties can
adjust to technology advancements, extending the bounds of social engagement in the digital
age, and kinship relationships can be established even in the absence of in-person interactions.

The Batak Mandailing tribe's civilisation evolved into a kinship society to preserve harmony
within the Dalihan Na Tolu social structure. To bring the community closer together, informal
education is necessary, as it provides opportunities for social contact. Additionally, informal
education gives people the chance to expand their social networks beyond their families and
society. According to local morals and wisdom, community involvement in education can raise
educational standards. It has been demonstrated that social interaction among people utilising
a collective education strategy boosts interest in learning and builds parental trust in supporting
their kids' education (Kurniawati et al., 2023). Civil society cooperation can expand informal
education for underprivileged children and improve families' educational capacity (Supriatna,
2023). Foster families can strengthen kinship ties within the family and increase children's
access to schooling (Cotton, 2021). This demonstrates how kinship and mutual support in
informal education are essential to the growth and welfare of local children. Informal education
is essentially any educational experience that happens organically throughout life, without any
formal framework, and can be both purposeful and inadvertent. It is not restricted by time or
location, meaning it can take place at any time, anywhere, in any situation, and by anybody.
From home life and the relationships among parents, kids, and other family members to
interactions in society, these aspects of education result from people's interactions with their
surroundings, particularly the sociocultural milieu.

In Indonesia's kinship-based social structure, the Dalihan Na Tolu, a traditional Batak
Mandailing tribe, values informal education as a means of acquiring knowledge and skills that
enhance the standard of education grounded in morality and local wisdom. The success of
community-based informal educational institutions and the familial bonds of the Mandailing
Batak tribe can be analysed in this study to find prospects for further education. The goal of
this study is to outline the Mandailing Batak tribe's achievements to ensure that the younger
generation can uphold and practise the moral principles of Dalihan Na Tolu, which the
community needs. The promotion of informal education through family education and regional
cultural values, which can help the community maintain harmony, is what makes this research
original or distinctive. The techniques employed can persuade the community to pursue
informal education grounded in regional cultural values, aligned with the community's and the
economy's demands.

Method

The methodology used in this study is qualitative. Comprehensive insights are produced by the
qualitative research approach. Research. Such achievements depend on systematically
established protocols. Consequently, qualitative research prioritises meaning above generality.
Case studies and other qualitative methods are frequently employed in inductive analysis,
which promotes comprehension from the perspective of the individual in question. The
versatility of the case study methodology enables researchers to collect a range of information,
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leading to nuanced conclusions and practical insights (Silveira et al., 2020). If the research is
well planned and adheres to established protocols, case studies can be effectively used to
achieve descriptive or explanatory goals.

This study will explain social structures, kinship, and informal education. A case study is a
thorough examination of a person, occasion, and context (it could be a group, organisation, or
individual). The goal of this study is to gain a thorough understanding of the case under
investigation. When choosing informants, researchers employ objective techniques, including
selecting people who are considered knowledgeable about the topic under investigation. The
researchers conducted interviews with five informants, asking them questions about the
previously developed framework of principles. Direct interaction with study participants to
comprehend the context and implications of the information gathered. The researcher conducts
a 120-minute interview with each informant until the informant has all the required information
and can answer the chosen research questions. To practise observation, the following steps are
taken: (2) The researcher is there to learn more about the potential informant who will be
interviewed; (3) the researcher is there to find documents that are thought to be essential as
extra information; and (4) the researcher began the activity by conducting a pre-field to obtain
an overview of the location where informal education was conducted among the Dalihan Na
Tolu indigenous people of the Maidailing Batak tribe.

Table 1. Informant Background

Informant General Background  Social/Professional Roles

Code

OTA Parents Providing a family perspective in customary
practice

KON Community leaders Explaining the function of Dalihan Na Tolu in
social life

TA Academy Provide theoretical and historical analysis

APT Traditional Conveying first-hand experience in traditional

practitioners ceremonies
OoTO Public Figures Connecting customs with modern contexts

Results And Discussion

Results
Unofficial Educational Practices in the Family's Transmission of Dalihan Na Tolu
Traditions
One of the most crucial ways to ensure that the next generation can continue to practise and
preserve the daluhan na tolu customs is through informal education within families and
communities. To keep this custom from vanishing as a result of modernisation, it is crucial
to use the informal education of the dalihan na tolu heritage passed down from parents to
children. An elderly man also clarified this to the OTA informant, saying:
"Events like festivities or misfortunes demonstrate how dalihan na tolu is applied
in day-to-day existence. We cannot engage in such activities at celebrations or
during difficult times without these three elements. We need more lanterns,
proposals, or hatoang for the celebration. Latoran is the key in the village,
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meaning that with his consent, we can carry out the event."(Interview, OTA, 44
years old)
Through community events, the next generation is taught how to inherit dalihan na tolu in
daily life. It was stated that "informal education in the family, as parents also teach their
children, so that this habit can still be felt by the younger generation or their children”. As
mentioned below, KON, an old guy, further underlined this by explaining that informal
teaching in the value of dalihan na tolu also incorporates the notion of cooperation in the
family and even the community:
Parental cooperation is essential. Siblings from different clans are referred to as
kahanggi. But the oldest brother was responsible for looking after his younger
siblings. Early childhood education is the first step in teaching collaboration. In
addition to teaching how to pray, informal education conveys a lot of lessons about
social life, religion, ethics, and respect for elder siblings, grandparents, and other
family members. As human beings, we must cooperate to bring communities, families,
and citizens together.” (Interview, KON-1, 44 years old)
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Figure 1. The atmosphere of deliberation activities in the Mandailing community.
Based on field research, informal education is part of Dalihan Na Tolu's traditional legacy
and is offered to families familiar with Ana. In the face of modernisation, this is done to
establish customs.

Keeping the Young Generation's Kinship in Social Harmony

For the younger generation, the Mandailing tribe's kinship symbolises the Mandailing people's
morals for preserving social peace. The informant from KON clarified that "kinship means
respecting mora (the giver of daughters), being gentle towards the boru (recipient of the
daughter), and being careful when approaching kahanggi (relatives of the same clan)”. The
younger generation's ethics function as a social structure that governs life among society's
members, who are all connected by a kinship system based on marriage and family
relationships. The Mandailing traditional chief, who served as TA's informant, gave the
following explanation of what “dalihan na tolu™ means. The phrase "Dalihan na tolu" refers
specifically to items related to customs. The definition of habit is a base or a point of support.
The phrase "dalihan na tolu” refers to a foundation or resting area made up of three parts if the
word "foundation" is combined with the word "na tolu," which means "three." (Interview, TA,
70 years old)

This indicates that, unlike the phrase "dalihan™ when referring to a cooking stove, the term
"dalihan” in the context of customs cannot be used alone. According to custom, the term
"dalihan” refers to a foundation rather than a stove, particularly one that is composed of three

532



lanna Journal of Interdisciplinary Studies, Vol. 8, No. 2 (June 2026).

E-ISSN: 2735-9891 DOI: https://doi.org/10.5281/zenodo.20271668

parts (na tolu). Mora, Kahanggi, and Boru children are the three kinship groups that make up
these three sections. Additionally, the community leader informant TM clarified what dalihan
na tolu meant to the Batak Mandailing group by saying:
"The place where three stoves rest, representing the three kinship groups, is
known as Dalihan na Tolu. There is a strong sense of belonging among the Batak
Mandailing community. These kinship values are instilled in children early on
through the introduction of family members and the use of appropriate,
courteous language while speaking to them."” (Interview, TM, 63 years old)
In a similar vein, the Clan Association Chairman provided the following explanation of what
dalihan na tolu means:
“It is similar to leaves and fruits in that it is supported by roots; it cannot be
considered to have roots, wood, or stems without these three. This image is
comparable to a chunk of wood. Three components make up the Gordang
Sambilan philosophy: first, wood is used as support, signifying kahanggi; next,
the skin is hit; and last, rattan is used as a binder, signifying mora. The mora
must exist to be implemented, regardless of how tiny it is. The skin's ability to
sustain a blow, therefore, represents a child's toughness and diligence. The
values are as follows... In keeping with Hanatolu. Thus, three Gordang
Sambilan stoves can also be used to identify Hanatolu.” (Interview, KP, 56
years old)

According to this theory, the Batak Mandailing community's kinship values and the
significance of familial relationships are embodied in the notion of dalihan na tolu. Discussions
including many aspects of kinship within the Batak Mandailing community might help resolve
family-related problems. Suhut (older), kahanggi (kin of the same clan), anak boru (daughter
receiver), and mora (daughter giver) are the three pillars of hanatolu, which means “three" in
Tolu.

According to the LKP informant, an elderly woman in the community, "Traditional events such
as the seventh month ceremony and the wedding ceremony in the Mandailing community have
a special meaning at every stage." This means that dalihan na tolu is also performed and taught
during traditional ceremonies or religious celebrations. Applying love, as their predecessors
did, is how dalihan na tolu is passed down to the next generation, particularly millennials. The
following is how an academic put this:

"Holong (affection) between kahanggi, mora, and boru is still inherited

according to the traditional pattern of dalhan na tolu from parents to their

offspring in the family. Parents often teach kahanggi and boru to their

children indirectly through marriage traditions, such as the custom of advising

the bride. This is your mora, and this is your kahanggi..." (Interview, APT, 50

years old).
In addition, when parents and kids gather in the living room or at the dinner table to eat, the
family is maintaining the dalihan na tolu tradition. The following is based on parent interviews:
"We teach our kids the dalhan na tolu custom through discussions in the living room or at the
dining table. Indeed, the art of diplomacy around the dinner table is priceless. As parents, we
can listen to our children's grievances and the different stories they share here. Fathers and
mothers can offer advice, listen to their children, and hear all of their tales during this time to
deepen family ties. "When we love our children from an early age, we hope that they will
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always remember us in their adulthood with the philosophy of ‘holong mangalap holong’, which
means 'Love will bring love,™ the OTP source said..." (Interview, OTP, 48 years old).

According to field research, the younger generation of the Batak Mandailing tribe upholds
traditional dalihan na tolu values within their families to preserve the harmony of the
kinship social system, which has been passed down from parents and traditional leaders
through informal education. Due to the effects of modernisation and the age of
globalisation, it is being used less and less, particularly among the millennial generation.

Social Structures within Families, Communities, and Communities
The significance of children upholding and putting into practice dalihan na tolu in both the
nuclear and extended families to preserve familial ties is conveyed through this exchange.
Informal education is a means of maintaining Dalihan na Tolu traditions inside the family. The
informant for INA said that "dalihan na tolu serves to regulate communal life among members
of society who are each bound by a kinship system based on blood ties and marital ties". The
familial groups known as kahanggi, mora, and anak boru result from these two connections.
Then, according to the APT informant, "kinship serves as the basis of the social system". This
social structure is hence known as dalihan na tolu, which translates to "three supports" or "three
pillars." During customary events and family and community get-togethers, such as clan or
family get-togethers, the Dalihan na Tolu tradition is also taught and passed down. An
interview with an elderly man (father) further supports this, saying:
"I think Dalihan na tolu can keep the peace in the family because the social
relationships are strong according to hanatolu (the three pillars).” It also
works if the Hanatolu tradition is taught to kids at family get-togethers or
traditional forums. Procedures, such as how to begin a speech, are taught to
children. Children are therefore encouraged to comprehend and learn about
the custom during this event..." (MS/W/23-6-2023)
This demonstrates how dalihan na tolu may preserve family unity, which is why teaching and
passing it on to kids is crucial. It must be taught to them directly by including them in family
get-togethers, clan get-togethers, and other customary activities in the Batak Mandailing
community, in addition to giving them guidance. In addition to teaching family relationships,
community events like weddings and traditional discussions must also teach the application of
the dalihan na tolu custom. An interview with a Mandailing community leader and indigenous
leader further highlighted this point, saying:
"... Itis already well known that dalihan na tolu is used in society, particularly
among youth. They already know, for instance, that the younger generation
is in charge of celebrations while they are at home. Since they were already
accustomed to it in the family, it was not formally introduced. In reality,
kahanggi plays a part in the occasion, and the elders in attendance, or the
latoran and lamoran, must give their consent. The event is not recognised in
the community as official without the hatoang's consent. Therefore, even if
someone has a structural position, they still need to understand their role as a
member in the traditional setting. Tradition makes his perspective obvious.
Mora, Hatobanga, and Latoran sit at the front, whereas they sit in the back if
they are in the row of Boru children. Kahanggi is next to Namboru, who is
next to the entryway. Their postures must stay face-to-face, but we can
already tell where they are sitting..." (FS/W/24-6-2021)
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The outcomes of field research demonstrate the importance of social support in family life in
controlling the dynamics of social life, society, and families. Because of the effects of
modernisation and the age of globalisation, it is being used less and less, particularly among
the millennial generation today.

Discussion

The family structure and social harmony are supported by the application of Dalihan Na Tolu's
traditional principles. According to the field research findings, informal education in the
Dalihan Na Tolu tradition consists of the following elements: (1) The Mandailing community's
informal schooling technique for character development. The informal education method is
crucial to the development of character in the Mandailing community. In contrast to formal
education, this community places a strong focus on learning via customs, cultural practices,
and everyday experiences. To ensure that younger generations comprehend the legacy and
obligations of their communities, elders impart knowledge and values through storytelling,
rituals, and community meetings; (2) introduce, teach, and conserve cultural values through the
family. Through everyday family interactions, children are taught the fundamentals of their
culture from an early age. Engaging in cultural rituals, sharing stories, or commemorating
customs all help people develop a strong bond with their ancestry. As the primary educators,
parents and guardians promote values like empathy, respect, and responsibility; (3) use schools
or madrasas to teach, instil, uphold, and strengthen family cultural values. Teaching cultural
values involves more than just imparting historical knowledge; it also entails fostering an
atmosphere that encourages expression and communication. Through a variety of traditional
activities, the family can 4 introduce, teach, and instil cultural values in society; (4) foster a
sense of pride and belonging among the younger generation by promoting open discussions
about cultural heritage and its significance in modern society. Maintaining cultural values also
entails modifying and expanding these lessons to meet the needs of the modern world. Families
can adapt to change while upholding the fundamental values of their culture, ensuring that
customs remain significant and applicable to future generations.

These results are consistent with "guided participation.” According to McClain and
Zimmerman (2014), families learn by doing activities together that often mirror past
experiences, enabling kids to acquire knowledge in a contextualised way. Family members'
stories and life experiences are highlighted as important components of informal education in
this individualised learning strategy. Furthermore, Dunst et al. (2000) highlight the concept of
"everyday learning opportunities,” which refers to the organic learning possibilities that occur
within the family setting. Families can consciously create an engaging learning environment
that improves children's development in several areas, from reading to scientific reasoning, by
identifying these moments and framing them as educational opportunities. Furthermore, earlier
studies (Yip et al., 2022) highlight the value of including teenagers in family-driven activities
that enhance their digital and individual literacy while also promoting family learning. This
kind of involvement shows how, within the confines of the family, informal education acts as
a medium for knowledge acquisition and skill development across generations. This is
consistent with a study by He et al. (2023), which showed that children's informal science
learning experiences are substantially mediated by family support, indicating that a supportive
family environment is often necessary for effective learning. When the family structure
supports and encourages educational involvement, informal education flourishes.
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According to this study, family participation enhances informal learning experiences. An
atmosphere that values early education efforts is produced when family members and early
childhood educators work together (D'Amico et al., 2023). In addition to strengthening family
ties, this cooperative dynamic fosters a culture of learning beyond traditional educational
settings. Colla (2023) claims that this approach enables parents to create educational
partnerships grounded in cultural norms and values by bridging the gap between home and
school. By incorporating family knowledge systems into educational methods, assigning
homework to kids at home turns everyday activities into worthwhile informal learning
opportunities. To facilitate both formal and informal learning experiences, family support has
become a crucial component. Supportive family dynamics strengthen children's informal
science learning and uphold cultural values linked to education and resilience. According to
this interaction, cultural beliefs about family education are closely linked to the support
networks in place, which, in turn, affect how well kids learn. According to this viewpoint, the
younger generation can benefit from informal education in home and community settings to
increase their familiarity with the cultural values reflected in Dalihan Na Tolu practices.

Cultural values that promote learning are passed down through the family's dalihan na tolu
practices, a pattern of informal schooling. This is consistent with the "cultural capital”
paradigm, which describes non-monetary social resources that support social mobility. Who
looked at the relationship between family cultural capital and educational expectations,
demonstrating how children's goals and academic paths can be influenced by the incorporation
of cultural values in the household setting (Yang, 2023). Talikan et al., (2024) explain how
cultural affirmation and family involvement in children's schooling help Indigenous youth in
Tausug develop academic resilience and motivation. These findings highlight the relationships
among cultural values, family support, and informal learning, and show that culturally
responsive educational approaches that incorporate families can lead to positive educational
outcomes. The following are based on the theory discussion: (1) Family-friendly educational
opportunities intentionally create a learning atmosphere that enhances social attraction, (2)
support family education, (3) mediate children's informal science learning experiences, (4)
demonstrate that learning is effective, and (5) reinforce cultural values associated with
education and cultural resilience.

Conclusion

Overall, it can be inferred from the research findings and the discussion of the findings that
Cultural Values and Informal Education In the Mandailing community's Dalihan Na Tolu
custom, informal education plays the following role: (3) The role of the family in the
transmission and learning of family culture is the foundation for introducing, teaching, and
preserving cultural values; (2) Elders pass on the knowledge and cultural values of community
gatherings, ensuring the younger generation understands their heritage and responsibilities; and
(3) learning through everyday experiences, customs, and cultural practices rather than formal
schools. The use of parents and guardians as primary educators, fostering virtues like empathy,
responsibility, and respect, is proof of this. Children's informal science learning experiences
were strongly mediated by family involvement, which also highlighted the importance of a
supportive home environment for learning. Cultural values are incorporated into education.
Schools and madrasas provide an atmosphere that fosters communication and expression by
teaching, instilling, preserving, and developing cultural values.
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